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alienation would cease if there were a relaxation of doctrinal standards 
has not been realized. Comprehension, once a source of strength to the 
Church of England, has now become a souree of weakness! 


Fy, Good relates that the Committee on Unity which repurtet da 
the Council seemed surprised that Pope Pius NY, in 128. tcule it 
clear that submission to the papacy is the first commedatiun of unity. 
and seemed further surprised that there are no signs whatever ot 
any ahatenient of this demand in ihe last twenty years. Qutire nat- 
urally the Committee concluded that the prospects of intercom- 
murion (with the Catholic Church) are unpromising for (ie pres- 
ent. Fr. Good concludes: “The Lambeth Report of 1948 is a sad 
commentary on the churches of the Anglican communion. [1 is a 
series of doubts, cancessions and inconsistencies. atid the word 
‘Comprehensiveness’ is put forwarcl as the solution of all difficalties 
... It used to be disputed whether the Church of england stilt re- 
tained its catholicity of dogma at the death of Henry VIII. We 
are canfident today that its dogma is non-existent.’’** 


Frances J. Cawnect., C.SS.R. 
The Catholic University of America 
Washington, D.C. 


22 The Cleroy Review, KXX, 2 (Aug. 148), 84. 
24 The Irish Feclesiastical Record, Fitth Series, LX XT, n, 977 (May 1949), 
414, 
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Bistor SHAHAN ON THE PRigstHooD 


The world is girdled with holy altars, at whose edge stands an army 
of priests, chosen for the unbloody hut saving immolation of the Lamb. 
And between them all, and between them and the Lamb, there is a 
divine solidarity of office. Whatever they may be worth as meu, what- 
ever be the insignia of rank and authority, they are all public agents 
of the Savior, constituted for all men, for all their needs and hopes; 
constituted forever in the sight of all micn, leaders like Moses, priests 
like Aaron, prophets like David,—nay, themseives daily, in one sublime 
hour, the symbols and the vicars of Christ in His Passion, Death, and 
Resurrection, 


—Bishop Shahan, in “The Office of the Priesthood,” printed in The Catho- 
fic University Bulletin, July, 1900, p, 296. 


THE “CATHOLIC” VIEWPOINT ON 
INDUSTRY COUNCILS 


For the past fifteen years or so, itcraily thousands of Cathalic 
speakers and writers have been slirriag up the mullions w consider 
seriously the contents of the encyclical, Quudragesime anne. We 
have been boasting that the real answer tu our economic problems 
will be found in the pages of any fiye-cent pamphlet carrying the 
message. We have been challenging the world to torsake the social 
framework within which it has been operating and adopt the prin- 
ciples put forth by the Vatican. 

Before we go much further and find ourselves trying to defend 
a position that may cause us cmbarrassinent, it might be well tu 
take stock and deterrnine what this social ductrine of ours really 
means and what may be some af the logical comseyuences. 

The underlying thought of the Vocational Group concept is that 
the workers be organized into their own unions, in cach industry ; 
employers be organized into their own freely chosen associations 
and that the public (presumably to be represented by government) 
joins with the other two parties in forming Industrial Councils, 
dedicated to the common good, to work for mutual objectives har- 
moniously agreed upon by the representatives of al! three parties. 

Technically, the scope of the Vocational Group extends beyond 
the limited sphere of industrial life. The popular terminology of 
“Industrial Councils,” however, has heen accepted by the Adatnis- 
trative Board of the Welfare Council of the American Hierarchy. 
We use the term in the sense expressed by the Bishops’ Committec 
in its annual messages. 

The purpose of this present article is to create discussion on the 
subject with the hope that a clarification af some points may result. 

It is the opmion of the writer that the Vocational Group concept 
of industrial society is basic to the doctrine expressed in the en- 
cyclical, We do not believe, however, that it is meant to he a blue- 
print for any one, definite, form of economy. There are no hard 
and fast lines drawn which must he followed. 

Salvo meliore judicio, it is aur contention that the teaching ¢on- 
tained in Quadregesimo anno is a declaration of principles which 
outhnes the nature of industrial society when it has developed to 
such a stage that some definite erder must be established. It indi- 
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cates the proper relationships which must prevail between the paz- 
ties involved if stebidity is to be maintained, $t ts not ceccerne) sn 
much with the participation of individuals in uukustrial relutira 
negotiations, but rather points wut how a property fusetionuy ccen- 
omy fits into the pattern of a property funchoning politicut urder. 

Some have objected to what they call the “manapoly fuatute™ ot 
the Vocational Group set-up. Others insist that the papal propasal 
is buc ome way of achieving an ceonomie order, Neither issent 
seems valid to us. 

‘Vhe first objection, we believe, is based on the assunyition that 
the doctrine of the Vocational Group philosophy aud the specitic 
“syndicate” structure cited are one and the same thing. We sli net 
think that they are, 

The two topics are treated separately. The first «leals wath prin- 
ciples. The second merely calls attention to an experiment. The 
reference, evidently, is to Mussolini's attempt at an ordered iidus- 
trial society, “Phe Pope admits that certain features of the plan are 
commendable, but we fail to see a complete “placet’’ for the plan in 
the passage. To identify these two sections of the encyclical scems 
to us a grand mistake. 

Ultimately, a definite social framework will result from the ac- 
ceptance and application of the principle. A “plan” must be evolved 
from it. But t itself it can not be so labelled. The Form is to be 
determined by the participants, As the Pope writes: “It is hardly 
necessary to note that what Leo XIII taught concerning the form 
of political government can, in due measure, be applied alse ta 
vocational groups. Here, too, men may choose whatever form they 
please, provided both justice anc the common good be taken inte 
accaunt.”? 

On the other hand, we do not concur in the opinion that the Vo- 
cational Group doctrine is merely a suggestion of one axtry of achiev- 
ing an economic order, The papal plea does not make any sense to 
«is except on the basis that it lays dawn the principles which must 
be follawed regardless of what form the practical set-up is to take 
when they are applied. 

Tf this conclusion be correct, it places upon us the social ohliga- 
tion ta promote the Tnditstry Conneil concept as the unique and 


1 Cf. the translation of Quadrayesime anne in Nell-Breuning'’s Reorganiza- 
tion af Soectal Economy, p. 424. 
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Catholic viewpoint for the caniplete and adequate restoration of m- 
dustrial society. It implies a rejection of the states quo umess it 
can be shown that our present economy operates on principles that 
are consistent with and not contrary to the papal doctrine. It is 
the contention of the writer that the two are not conpethle, 

The insistence of the encyclical is on the re-estaldishment of a 
Vocational Group society. The chief qualificaticis uf those yova- 
tional groups or guilds, as nated by Pius NIT, are that they 

ure autonomons ; 
embrace whole industrivs and professtusts ; 
ure federated with other constituent groups: 
possess the right of free argantzalion, 

assembly, 

and vote; ; 
that they should dedicate themsclies to the common good, 
and with governsnental protection und assistance function 
in the establishment of justice and the general welfare ta 
economic life. 

Study that outline and see if you can reconcile it with what today 
goes by the name of Modern American Capitalism. 

It is assumed, and the propoganda on the subject is profuse in- 
deed, that our American economy is one of free enterprise. Often 
times there are as Many meanings given to the words as there are 
men who proclaim them, Usually what is meunt ts that, allowed la 
function without interference, the action and reaction of supply 
and demand will, throngh competition, result in a balanced and 
just distribution of the fruits of production. 

Rev. Raymond McGowan, in one of his syndicated articles 
pointed out quite clearly that we do not have in America any one 
unified economic system. It is rather a conglomeration, a hodge- 
podge of different and often conflicting applications of a variety of 
principles. There is monopoly and near-monopoly, and the lack of 
the same. There is government reguation of some industries and 
the lack of it in others. There are restrictians by law upon some 
parts of the economy and a contrary policy adapted toward other 
segments, There is evidence even of free enterprise but not much 
that is not affected In one way or another by the overshadowing 
influence of Big Business, 


we 
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Describe the modern capitalistic “system” as vou will, we jail to 
see how it corresponds in any way to the concept of industrial so- 
ciety put forth in the encyclical, Quadragesime anion. 

Aside from the isolated cases of varied co-njperit've enterprises 
which you may find, the system as a “system” seems to us to hea 
negation af the papal teaching. 

Where is there any similarity between the Big Jaisiness economic 
Set-up now prevailing in America, with its concomitant class-war- 
fare, and the Order of industrial society demairied te aiar Catholic 
social doctrine ? 

It is the contention of the writer that we must accept this doctrine 
of the Church and follow it to its logical conclusimnt ur cease pre- 
tending that there is a Catholic position on the sishject. 

The logical conclusion involves: (1) A repucBation of the status 
quo; (2) the frank admission that the Church advavales a limited 
planned economy; and (3) a courageous teachity of the subject on 
the same plane that we preach our doctrine on marriage, education, 
etc. regardiess of popular reaction to the subject. 

The question is not: “Can we convince a prejucticed world that 
this is the carrect concept of industrial society?" The real issue is: 

“What is the meaning of the papal pronouncements and are we 
going to accept or reject them?” 

Our present economic system violates fundamental principles 
which the Pope insists are necessary for a sound social order. It 
ignores the very nature of industrial society. 

The first basie principle which our Management-Finance con- 
trolled economy ignores or violates is the Principle of Subsidiarity. 
The whole concept of the Industry Council philosophy is based on 
this principle. The primary demand of this principle is that no 
higher and greater authority should usurp functions that belong te 
a lesser society. 

Capitalism, as it has developed, provides no means far its par- 
ticipants to act upon the principle of subsidiarity. Pushing its hur- 
dens back upon the political arm of the government, it bas encmur- 
aged the State to intrude and encroach upon areas ai economic 
life that rightly belong to private enterprise, The result has been a 

hybrid mixture of socially unstable institutions as Fr. McGowan 
has indicated, and the establishment of an economic “syste” which 
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can not be defended by any one who accepts the Christian sovial 
doctrine, 

Even a cursory examination of Quadragesiniv anna should cort- 
vince us of the futility of attempting to dciend the so-called prin- 
ciple of “free” enterprise, The need of repudiating it is inescapable. 

in Quadragesimo aano J'ins remarked: “bree camperition, 
though within certain hmiits just and productive of good results, 
cannot be the ruling principle of the coonwnee world... . Still less 
ean this function be exercised by the ccontiuic sitpremaucy whic 
within recent times hus taken the place of free competition. = A 
little later he says: “i ree competition is dead; cconumic dictator- 
ship has taken its place." Previously the indictment read: “This 
accumulation of power, the churacteristic note of the modern eco- 
nomic order, is a nattiral result af Tuuutless, free conipetition which 
permits the survival of those only who are the strongest, which 
often means those who fight most relentlessly, who pay luast heed 
to the dictates of conscience.’’* 

These, of course, are but random references to the popular eco- 
nomic error of an “automatic” industrial order hased upon a policy 
of “free” enterprise as a guide and governor of an econanty. Brt, 
put even these few pieces together, stady them in the Jight of the 
tremendous economic power now wielded by a relatively few giant 
corporations as revealed in reports of the Temporary Naticnal 
Economic Committee in 1938 and the task of reconciling American 
Capitalism with papal social doctrine becomes well uigh an impos- 
sibility. 

We have been so immersed in our own capitalistic environment, 
our pattern of thought has been so moulded by the atmosphere in 
which we have lived that it is difftcult for us to envision any other. 
His Holiness, Pius XI, however, from his vantage point on Wati- 
can Hill is encumbered by nore of the prejudicial influences which 
tight sway our thinking. 

The encyclical presents papal thought on the subject of indts- 
trial society with pointed insistency. And rightly so, we believe, 
because to a world infatuated with Individualism and tortured by 
a love of its own patched-up disorders, the Church is publicizing 
what the real nature of industrial suciety actually is. “For as nature 
induces those who dwell in close proximity to unite inte mnnicipah- 


2 fbtd., pp. 424-25, 4 fii, p. 428. 4 fhed. 
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ties,” says Pius XI, “so those who practice the sumie trace of pre- 
fession, economic or otherwise, combine tity tee eivial grips. 
These groups, in @ ire sense axionamous, are Cuiisilecesd by many 
to be, if net essential to civil society, at least is aie 
taneous development.”® 

From this passage the noted interpreter ui Quaidrasesima anno 
concludes that the union of citizers im civil] soviet. and the aor 
of members in the Vocational Grewips * 
Pope,"* 

The Bishops’ Committee in its 1947 annital messape said: The 
Christian view of economic life supports the deuntal tur organiza- 
tion of management, labor, agriculture and the padessions under 
government encouragement but not contred, in yore clhurt to avd 
social conflict and to promote cooperation fur the rominon goad.” 
Pius X1, by analogy, likens the inducement of aifiire toward ti 
dustrial Councils to that of citizens to fori civ society, The 
Bishops put it down as the Christian view of ccanomuc lite, 

Ii we understand the papal analogy correctly, "sus is tetling us 
that the idea is not so essential that it will be found even in prim- 
tive society or in a pioneer industrial world. But as civil society 
is formed, grows and develops into an ordered and stable State, 
so, too must industrial society grow as a social orguntsrt—and for 
the same reason. The very nature of human society dictates the 
course of action. 

How strong that sanction of nature is or under what specific 
phase of the natural law it falls, the writer confesses ihat he does 
not know at the present time. But that Pius XT puts it in these 
terms is unmistakable and that Nell-Breuning, the classic inter- 
preter of the encyclical, infers that the Vocational Groups represent 
the natural status of a highly developed industrial soctety cannot be 
gainsaid. 

Tn confirmation of that premise might we not also ask the ques- 
tion: “If the Industry Council relationship of capital and labor ts 
not rooted in nature in some way, before there is any thought af a 
practical application, on what hasis can ‘axftanemy’ be claimed for 
the groups?” Tt is in dealing with this idea of industrial “autonomy” 
and the relationship that tt has to the State that the note of in- 
sistence cames out clearly: 
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Jast as it is wrong to withdraw irom tie indiwaiual and conmmt to 
the community at large what private enterprise and undustry can acerm- 
plish, so too it is an injustice, a prave evil and a disturhance ef right 
otder for a larger and higher orgunizatien to arregite ty it: fanctinns 
which can be performed efficiently by smaller and dower Inelies. “Phis is 
a fundamental principle [The Vrinciple af Subsiiiaruy ! af snead phi- 
losophy, unshaken and unchangeable, anc in residtas sts dud] tyuth tealay.? 


The Sovereign Pontiff then remarks: ‘Phe ini of social legislation 
must theretore be the re-estaiishwient ef tocabenal groups? The 
Outline Press translation hy Ur. Krancis Brown reads: ‘Pace so- 
cial policy of the State must be the re-establishment of ihe Profes- 
sions and Industries.” dehe Apestolivac Scdis, june 1, 1931, gives 
us the original text: “In reficiendas gitar ‘ordines,’ ars politica 
socialis incumbat necesse est.” 

If this concept does not correspond to the “waciral aud spurttane- 
ous development” of civil society, as the enevetiqd stares, atul is aet 
s0 rooted in the very nature of sociely as to denned a juriclical (au- 
tonomous) order of its own, why should papal authority so bluntly 
place the burden of establishing such an order upon the State? 
Why does Pius fink the nature of vocational group snciety so 
closely to the nature of the State itself? Ta our mind, the develop- 
ment of the argument reveals the real nature of industrial society. 
Nor is it merely an empty, “up in the clouds” expression of a half- 
formed opinion. it is pregnant with practical significance. It is 
joaded with social dynamite. 

The repudiation af oar hybrid “free,” monopolistic, government- 
regulated Capitalism flows directly from the acceptance of the prin- 
ciple of the Vocational Group concept of industrial society. The 
two are incompatible, If we were to be content merely with a 
negative attitude of refusing assent to our present system, nothing 
more than mild resentment might follow. Ht is when we draw ont 
the doctrine ta its logical conchuston that the repercussions come 
fast and hard. 

Carry the contrast of the two philosophies to its fogical conclu- 
sion and you begin ta understand why the tniediate and spon- 
taneaus reaction to the Catholic viewpoint ix frequently one of 
opposition, If we merely enunciate the principle an the ligh plane 
of theory alone (on a plane se remewedt from reality Unut it appears 


T ibid, p. 422. 8 fhid., p. 428. 
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but a vague and illusory ideal), few protests are heard. Reduce it 
to the level of a practical solution put forth tu supplant the dis- 
ordered conflict and confusion new prevailing, aus] a ruar breaks 
forth as the listener perceives the gush that iy indlirted upon his 
prejudices. 

The reason for the pained expressions and the uw! of dismay 13 
not hard to find. This truly radical and daringly ditesent doctrine 
of the Church runs counter to Modern Capitalisin as it has de- 
veloped in structure and operation. It britigs us ture to face sith 
the challenge of accepting the papal doctrine and refecting the 
modern economic order or shunting the encyclical asitte as a weakly 
expressed suggestion and complacently confurming our convictions 
to things as they are. 

We maintain that the Industrial Council princiyele is not in itseli 
a formal, detailed “plan.” But che acceptance of the premise leads 
directly to the necessity on the part of the participants in industrial 
relations to establish the “form’’ that the econemy will take. 

When the Bishops’ Committee in its 1948 message says, “Co- 
operation must be organized ; freedom must be ordered,” we do not 
believe that they are using the words metaphorically, They are 
calling for a realignment of relationships between Capital and La 
bor which differs from what we have at present. The three par- 
ticipants are to be Capital, Labor, and the Publtc. 

You can not “organize” co-operation without establishing a s0- 
cial framework within which the co-operation is to take place, The 
Industrial Council set-up is to be the framework. You can not 
“order” freedom without placing limitations on the activities of the 
individual. Nor can you place limitations upon three participating 
parties without introducing some kind of an agency in which will 
reside social authority. 

| The content of this organizing and ordering is not some nebulous, 
negative, vague, or ilhisory plea for co-operation in general. The 
objectives are of the stuff that industrial relations are made of— 
wages, prices, profits, production—the vital elements around which 
the class struggle now revolves. 

As a matter of fact it is at this focal point that the full meaning 
of the encyclical is revealed. It is here that the Vocattona) Group 
concept comes to grips with the contentions of the Free Enterprise 

Individualists. 
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Pius expresses the warning in rather strong language. He says: 


Labor, indeed, is not a mere chattel, since the btenad dignity of the 
workingman must be recoguized in it, and consepuently i camict he 
bought and sold like any picce af machinery. None the Jess, the demand 
and supply of Jabor divides men on the labor market inte tw classes, 
as into twe camps, and the darguining Ietween these (yu parties ¢rans- 
forms the labor market into an arena where the we aries are engaged 
in combat. To this grave disorder, which is bead 
remedy musi be applied as speedy as fos 
question of any perfect cure, xcept this oppecitnen te dene away wie, 
and well-ordered members af the soviat lity ccane inte bein anew. 
vocational groups namely, bindu sien together net accordius te the 
position they occupy on the labor market. but accereding: fo wie diverse 
functions which they exercise in society? 


Poacciviy to cin, @ 
Bar there car act Be 


By the application of the formula of two pdus twa equads four, 
what the Pope is saying is this: Bargaining aver wages ¢and the 
equiyalent of wages} transforms the sa-catled labor market into an 
arena. ‘Che cause of the class conflict must be eliminated. Phe anty 
way this can be done is by an agency to persuade the two parties 
to accept an objective standard or by a social authority superior to 
the conflicting parties which will determine a human wage on a 
principle of justice and in the fult light of the common good. The 
Vocational Group set-up provides for either akernative. 

Wages, however, are not absolutes. They are relatives. Their 
value is necessarily related to prices and production. If you are to 
eliminate wages from the competitive area of the labor market, so 
too must prices and production and ev-related elements fall under 
the jurisdiction of the social authority delegated to deat with the 
problem. 

This does not mean a “totalitarian” control of the industrial 
world. It certainly does not envision complete government control 
or the relinquishing of the right of private property. Tt entails an 
autonomous regulation of the economic order by the management- 
labor participants themselves. As niuch vf industrial relations mast 
be placed under restriction as is needed to establish order, to guar- 
antee stabitity and fo protect the public welfare. Competition is not 
outlawed. But it is constrained and comfned to definite channels 
of operation. 


® iid, p. 423. 
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Unlimited competition is uothing more than the law of the 
jungle applied to economics. State strictures oa the practices af 
competition gradually can grow into a creeping Suctalism, 

It is perfectly evident, nevertheless, if you wish to aveist State 
control and you rule out “no control,” there catt be bit one basis 
for Order—namely a self-regulated industrial society, ‘That is the 
final aim of the Church’s doctrine. Nothing else makes sense, 4 
human society devoid of authority and order ts a cuntradiction. ft 
is anarchy no matter what other name vou imight iy te give it. 


A possible misconception must be anticipated and ayunled. [tis 
not as though the encyclical envisions the “cucldilzing” of the 
millions from some far distant place to live und werk asnler a new 
order by organizing and ordering them into a saciety ahen from 
what they now know. The greups are already there. Chey eit. 
Inchoative in some instances; more fully develuped in) others. 
But the industries—stcel, rubber, textile, auto, commnutications, 
etc., by their very existence and the commen bord ci producing 
and distributing the same kind of goods which links the parties 
together—-ere already functioning as social entities. It is in their 
functioning, however, on a class-warfare principle as they do at 
present, that the nature! relationships have gone awry. 

What the Church purposes to do is to reurientate the objectives 
of the participating parties toward the mutual goal of the com- 
mon good and to realign the relationships so that the proper 
representation can be excreised by the three essential partners. 


If we are ta compete in the arena of prtblic opinion with the 
Communists and Socialists on the left and propaganda agencies 
like the National Association of Manufacturers on the right, we 
must boldly proclaim our doctrine, 

In publicizing the Catholic position on industrial society we 
have, it seems to us, but one of three choices. We can support: 


ne 


“(1) The status quo, which is in reality an impticit acceptance 
of laissez faire as the original principle of the present economy 
and of its natural consequent, monapoly; it condones furreasing 
government control to curb abuses rather than self-regulation as 
the corrective, 

(2) Complete government control, which, of course, is con- 
trary to ali that we hold. 
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(3) The promotion of Industria! Councils on all possible jevels, 
culminating in a secial authority, autunumous, Lut within the 
framework of the political democracy. 

We believe the first possibility must be rejected. Despire the 
comparable advaniages of Moderu Capitalist in contrast with 
other existing economies and certain vases wi urder in the vast 
desert of economic disorder, we have yet to discuver a positive 
principle of sucial order to justly it as @ wie. 

If the Industry Council principle represents the natiral state 
of industrial society we do not see tow one cai conduue the capi- 
talistic séatus quo any more than ane iaight approve of divorce 
as normal to domestic society, or aggression aud anarchy to civil 
society. 

Ia origin, the capitalistic status yao defies Ue papat decuacia- 
tion of free competition as a guiding principle for economic lite; 
the Bishops’ Committee, in its 1940 annual message has passed 
judgment upon it as “predicated on false principles.” In its present 
structure and operation it repudiates the principle of subsidiarity 
and runs counter to the exhortation of ius that the “social policy 
of the State must be the re-establishment of vocational groups.” 

[The mongrel mixture of unilateral monopolistic private enterprise 

da constantly encroaching government interference contradicts 
the encyclical teaching on the nature of both Industry and the 
Statey 

The second supposition stands seif-condemmed in the simple 
stating of its terms. 

The third of the three choices enumeratert is the only one which 
can be logicaily and consistently accepted in the light of the en- 
cyclical teachmg on Vocational groups. {Proft-sharing and other 
piecemeal solutions offer no provision to date for the integrat- 
ing of the disparate but interdependent activitics that must be 
co-ordinated. ‘They are a step in the right direction toward the 
papal goal. They are not, however, the adequate answer to the 
problesy ) 

Once you grant the inevitable conclusion of a natural Industry 
Council economic order you imust reject the unilateral domination 
of industrial society. The relationship of the three parties (man- 
agement, Jabor, and government} then must be determined. This 


IN Tiid., p. 422, 


118 THE AMERICAN ECULESIASTICAL REVIEW 


is a challenge to our Catholic philosaphers which lays vt a whole 
world of research before them. 

The taunting query pops up aymediacely, “What are the spe- 
cific rights and duties of the participating yroups 7 

To some, the difficulties inherent mi auswering that question 
are overwhelming. Perhaps they are. “Lhe luniations of che 
human intellect on the point, however, do nut give us the might 
to deny, distort or disregard the original premise triuu which ihe 
question naturally flows. 

Some tell us that we must first determine the ‘¢lieiency” and 
“workability” of our doctrine before we strenuctsty advocate it 
in public. Others shy away from it lest it he act adaptalite to 
American circumstances or prove tmacceptable even tu) premi- 
nent capitalists, whose “dogmatic” Catholic lives men be beyond 
reproach. 

We do not recognize this attitude as the traditiana! pracedure 
among Catholic students. It is not the normal approach to other 
subjects whose content is detived from right reasui and which 
involves moral implications. Why introduce an innovation in the 
held of human relations in the economic world ? 

Many individuals consider divorce as a more “efficient” answer 
to their problem than monogamy. You will tind cducators who 
ridicule the Catholic viewpoint on education. They tell us it is 
neither practically “adaptable” to American circuntstances nor 
acceptable to the experts in the field of education. 

O. Henry, in one of his delightful! quips on the foibles of human 
fancy, remarks, “Tobi was always looking for the ‘unnatura!’ 
in nature.” It may be all very well for O. Henry’s Mr. Tobin to 
seek out the “unnatural” in natute if that be what his avocation in 
life calls for. The Catholic philosopher and sociologist, however, 
devotes his time and talent to exactly the apposite viewpoint. His 
desire is to seek ont the “natural in nature and to reveal he 
findings to his fellow men. 


So intent are we in making known the nature of man and the 
naturat relationships which should exist among men that the 
Popes have not hesitated to isstie encyclicals, the suurce of whose 
truth is not based on revelation alone. Whole sections of the social 
doctrine appeal for their cogency not upon any dogmatic pro- 
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houncement but upon truths which can be deduced by natural 
reasoning. 

So intimately are the two sources, revelation and right reason, 
linked that it is quite common to speak of the “Catholic” altitute 
on some issue or subject even thuwysh there is no direct dogimatic 
basis for the position. 

The Vocational Group concept of industrial society, is, we be- 
lieve, one of those deductions. in the trealment and teaching of 
the subject, we do not believe that we have any rigtit to look 
at it merely in the light of how a prejudiced public may react 
to it. Many practical men, experienced in the field, attest thet 
this is the economic order of the future, fF there is to he any 
free economic order in the years to come. Qur present-day stu- 
dents and seminarians are the leaders of the future. bs there any 
mandate in Catholic teaching that demands that we be always 
twenty-five years behind the titnes and the teachings of the Vatican ? 

The Church is not responsible for cither the rise or the develop- 
ment of Modern Capitalism. She has no divine commission to de- 
fend it. She may suffer concomitant material losses if the systein 
collapses. But regardless of the present or the future of the 
“paradise of free enterprise,” we still have the duty to promote 
our own teaching. It is our conviction that we can do so without 
fear of fallacy, in either the economic or the moral order, because 
the doctrine has a firm foundation in the natural relationships 
which should prevail in a properly ordered industrial socicty. 

Quadragesimo anno is twenty-five, perhaps fifty years, in ad- 
vance of the present generation. The refusal or relnetance of 
Catholics to study and spread the doctrine, however. will not fessen 
the time span for its acceptance. 

The Socialists of fifty years ago were in a similar position. Their 
pioneer efforts of propaganda are today paying dividends. If we 
allow our opportunities to be lost by default, Socialism or Com- 
munism will inevitably hold the place in the furure which we will 
have abdicated by indifference to our own doctrine. The very con- 
dition of our present economy makes that conclusion appear to be 
a certainty. Jf we wish to contribute to the defeat of Sactalisin 
twenty-five years fram now, we will proclaim our own teaching 
today. 

The one obstacle that stands in the way is that which Pius XT 
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remarked in the opening pages of Quadragestine anne, as he com- 
mented upon the popular reaction te the original Leonine pro- 
nouncement, It “was so far and so unexpectedly tn actvance of its 
time,” lamented Pius, “that ihe slow of heart ridiculed the study 
of the new social philosophy, and the timid feared 10 scale iss Solty 
heights.” 

Pius himself, however, was undeterred. He went right ahead 
and wrote another encyclical, this time boldly chantpioning the 
principle of a vocational group society. [t is incunecivable that the 
Pope struggled to bring forth this immortal message merely a3 
pfactice in penmanship. 


Wintias J. Sarva, SJ. 
Crown Heights Associated Activities 
Brookiyn, N.Y. 


Tue Pearetuat INFALLIBILITY OF THE CuuRCH 


As the unity [of the Church] is perpetual, so is the infallibility, 
Qnce infallible, always infallible: in the first, in the fifth, in the fif- 
teenth, in the nineteenth century: the Divine Teacher alwitys present, 
and the organ of His voice always the satoe. A truncated infallihility 
is impossible. To affirm that it has been suspended hecause of the sins 
of men, denies the perpetuity of the office of the Hoty Ghost, and even 
of His presence; for ta suppose Him present but derniant, is open to 
the reproach of Elias; to suppose His office to be suspended, is to eot- 
ceive of the Divine Teacher after the manner of men, And further: 
this theory denies altogether the true and divine character of the mys- 
tical bedy as a creation of God, distinct fromm all individuals, atid su- 
periar to them ali: not on probation, because not dependest upon any 
human wili, but on the Divine witi alone; and, therefare, tat stthieet ta 
human infirmity, but impeccable, and the instrument of probation te 
the worid. 


—Cardinal Manning, in The Temporal Mission of the Holy Ghost (New 
York, 1875}, pp. 88 f. 


CAESAROPAPISM IN ACTION 


Great names appear on the list of those who have fought for 
the independence of the Church, for the primacy of the spiritual 
over the material. Athanasius, Basil, Jolin Chrysostom, Ambrose, 
and Augustine are but a few of the weble men who in the course of 
their lives have striven to make certain that the members of the 
Church which Christ founded might enjoy the freedom which was 
rightfully theirs as the children of God. Each in his own way, in 
his own time and place, met the challenge of powers which wouid 
have subjugated the Church to their own selfish interests; and 
each for the tune, at least, with the help of Gact promised to those 
who work for his interests, turned back the ouskuuht af those 
powers. Others might or might not im their turn do as much, but 
these champions won their combats in their day. 

Thus, when the Arian bishops, defeated at Nicea and still pro- 
testing that decision, cast about for support outside the Church 
which had decided against them they betook themselves to the 
court of the Emperor at Constantinople. The aging Constantine 
fell, to some extent, under their influence and ordered Athanasius, 
the youthful successor of Alexander at Alexandria, who had fought 
so strenuously against Arius, to receive him once more into his 
communion. Careful as he had heen, from the time he joined forces 
with the Christians, not to interfere tn matters écclesiastical, the 
Roman Emperor, with the long tradition of sovereignty over reli- 
gion as well as civil affairs behind him and with a preoceupatian to 
preserve the peace of his realm at all costs, did not hesitate to tell 
the bishop of Alexandria whom he should admit to his communion, 
regardless of the decision taken at Nicea. 

Athanasius, unable to accede to the command of the temporal 
power in a matter such as this, refused to receive Arins and was 
promptly sent into exile at Trier in the northwest territories of the 
Empire. Constantine, however, contented himself with mering out 
this punishment to a recalcitrant hishop and did net proceed, as his 
son did later, to put another “bishop” in Athanasius’ place, By 337, 
therefore, the new emperors, adopting a changed attitude, covld 
permit Athanasius to return to his see where he proceeded to rally 
round him the bishops and monks of Egypt. 
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